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The Wisdom of Not Knowing (sources compiled by Estelle Frankel) 
 

“The ultimate purpose of knowing is to know that we don’t know.”                                           
(Bechinat Olam 13- Rabbi Yedaiah Bedersi, 14th century) 

 
To become aware of the ineffable is to part company with words.--

Abraham Joshua Heschel, Man Is Not Alone 
 

The further knowledge advances, the nearer we come to the unfathomable. 
—Johann Wolfgang von Goethe, The Maxims and Reflections of Goethe 

 
“The greatest obstacle to discovery is not ignorance—it is the illusion of knowledge.” Daniel Boorstin 

 
In the beginner’s mind there are many  possibilities, but in the expert’s there are few.--

  Shunryu Suzuki, Zen Mind, Beginner’s Mind 
    

 The first mitzvah is" .(דברים ה ו ,שמות כ ב) ִמְצָוה ִראׁשֹונָה ִמִּמְצוֹות ֲעֵׂשה, ֵליַדע ׁשֶ ּיֵׁש ָׁשם ֱאלֹוַּה, ֶׁשּנֱֶאָמר: "ָאנִֹכי ה' ֱאֹלֶהיָך  .1
the commandment to acquire knowledge of the nature of G-d's existence, i.e. to understand that 
He is the Original cause and Source of existence Who brings all creations into being. The source 
of this commandment is G-d's statement, "I am Yod-Heh-Vav-Heh your Lord."--Maimonides, 
Sefer Ha'mitzvot  

ָּׁשַמיִם ָוָאֶרץ ּוַמה ֶּׁשֵּבינֵיֶהם ֹלא נְִמְצאּו ֶאָּלא ד ַהיְסֹודֹות ְוַעּמּוד ַהָחְכמֹות ֵליַדע ֶׁשּיֵׁש ָׁשם ָמצּוי ִראׁשֹון. ְוהּוא ַמְמִציא ָּכל נְִמָצא. ְוָכל ַהּנְִמָצִאים מִ סֹו◌ְ י
 The foundation of foundations and the pillar of wisdoms is to know that there is a"  :ֵמֲאִמַּתת ִהָּמְצאֹו
Primal Existence that brings all entities into existence. And all entities from the heavens to the 
earth and everything in between only exist from the reality of His existence." Maimonides 
Hilchot Yesodei Ha'Torah 1:1. 

 " It is not possible, except through negation, to achieve even that (limited) apprehension of God 
which it is in our power to achieve...God cannot be apprehended by the human intellect, and 
none but He himself can apprehend what He is, and our knowledge (of Him) consists in our 
knowledge that we are unable truly to apprehend Him." Maimonides, Guide to the Perplexed 
Chapter 59 p. 139. translation by, Shlomo Pines (Chicago: University of Chicago Press, 1963)    

ֵדַע אֹוָתּה ְּכמֹו ֶׁשִהיא. ְוֵאינֹו יֹוֵדַע ְּבֵדָעה ֶׁשִהיא חּוץ ִמֶּמּנּו ְּכמֹו ֶׁשָאנּו יֹוְדִעין. ֶׁשֵאין ָאנּו ַהָּקדֹוׁש ָּברּוְך הּוא ַמִּכיר ֲאִמּתֹו ְויֹו
ְלָמֵלי ָהיָה ַחי ַּבַחּיִים ְויֹוֵדַע חּוד. ֶׁשאִ ְוַדְעֵּתנּו ֶאָחד ֲאָבל ַהּבֹוֵרא יְִתָּבַרְך הּוא ְוַדְעּתֹו ְוַחּיָיו ֶאָחד ִמָּכל ַצד ּוִמָּכל ִּפּנָה ּוְבָכל ֶּדֶרְך יִ 

ּוִמָּכל ִּפּנָה ּוְבָכל ֶּדֶרְך יִחּוד. ְּבֵדָעה חּוץ ִמֶּמּנּו ָהיּו ָׁשם ֱאֹלהּות ַהְרֵּבה הּוא ְוַחּיָיו ְוַדְעּתֹו, ְוֵאין ַהָּדָבר ֵּכן ֶאָּלא ֶאָחד ִמָּכל ַצד 
. ְוָדָבר זֶה ֵאין ּכַֹח ַּבֶּפה ְלָאְמרֹו ְוֹלא ָּבאֹזֶן דּוַע ְוהּוא ַהֵּדָעה ַעְצָמּה ַהּכל ֶאָחדהּוא ַהּיֹוֵדַע ְוהּוא ַהּיָ  אֹוֵמרנְִמֵצאָת ַאָּתה 

ֶאָּלא ַחי ה ְלָׁשְמעֹו ְוֹלא ְּבֵלב ָהָאָדם ְלַהִּכירֹו ַעל ֻּבְריֹו. ּוְלִפיָכְך אֹוֵמר ֵחי ַפְרעֹה ְוֵחי נְַפְׁשָך ְוֵאין אֹוֵמר ֵחי ה' ֵרא ֶׁשֵאין ַהּבֹו .'
ְדָעם ֵמֲחַמת ַהְּברּוִאים ְּכמֹו ֶׁשָאנּו ְוַחּיָיו ְׁשנַיִם ְּכמֹו ַחּיֵי ַהּגּוִפים ַהַחּיִים אֹו ְּכַחּיֵי ַהַּמְלָאִכים. ְלִפיָכְך ֵאינֹו ַמִּכיר ַהְּברּוִאים ְויֹו

ַעְצמֹו יֹוֵדַע ַהּכל ֶׁשַהּכל נְִסָמְך לֹו ַּבֲהָויָתֹו יֹוְדִעין אֹוָתם ֶאָּלא ֵמֲחַמת ַעְצמֹו יְָדֵעם. ְלִפיָכְך ִמְּפנֵי ֶׁשהּוא יֹוֵדעַ  :                                                    
“The Holy One recognizes Its own true essence and knows it as it is, but not with an external 
intellect in the way that we know things, since we and our intellect are not one. Thus, Hashem is 
simultaneously the One that knows, the One that is known and the knowing itself, all one 
singularity. This subject cannot be put into words or heard, and it is beyond human 
understanding to recognize the creator….Therefore, YHVH knows Creation as part of its own 
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essence. Therefore, YHVH knows everything, for everything relies on YHVH for continued 
existence…”-- Mishneh Torah: The Book of Knowledge by Maimonides (Ch 2:10) 

2. The highest rung on the Tree of Life (Keter of Atzilut) is called "the Unknowable Head (reisha 
d’lo yada u'dlo ityada)--the Head which neither knows nor is known." (Zohar Idra Zuta , 289a) 
3. Elijah opened and said, Master of the worlds, you are one without count. You are the supernal 
of all supernals, the concealed of all concealed. There are no thoughts that can grasp you at all. 

, ְסִתיָמא ַעל ָּכל ְסִתיִמין, . ָּפַתח ֵאִלּיָהּו ְוָאַמר, ִרּבֹון ָעְלִמין ְּדַאנְְּת הּוא ָחד ְוָלא ְבֻחְׁשָּבן, ַאנְְּת הּוא ִעָּלָאה ַעל ָּכל ִעָּלִאין
 Leit machshava tefisa bach klal."--Patach Eliyahu, Tikkunei Zohar"  ֵלית ַמֲחָׁשָבה ְּתִפיָסא ָבְך ְּכָלל
4. The depth of primordial being is called Boundless (Ein Sof). Because of its concealment from 
all creatures above and below, it is also called Nothingness (ayin).  If one asks, "What is it?" the 
answer is, "Nothing," meaning: No one can understand anything about it. It is  
negated of every conception. No one can know anything about it--except the belief that it exists. 
Its existence cannot be grasped by anyone other than it. Therefore its name is "I am becoming. 
(Ehyeh)" Sha'aray Orah by, Joseph Gikatilla,(from Essential Kabbalah by, Daniel Matt, p. 67) 

5. "The inner power is called Ayin because thought does not grasp it, nor  reflection. Concerning this  Job  (28:12)  said, 
"Wisdom  comes into being out of ayin."--Asher ben David  (ibid. p. 66)   מאין תמצא ְכָמהחָ ה    

5a. “Ayin is the Source of all things and when one brings anything to its source, one can transform it.”—Maggid of 
Mezerich  

6. "...Arouse yourself to contemplate, to focus thought, for God is the annihilation of all 
thoughts, uncontainable by any concept. Indeed, since no one can contain God at all, it is called 
Nothingness, Ayin. This is the secret of the verse, 'Wisdom comes into being out of ayin:' 
Anything sealed and concealed, totally unknown to anyone, is called ayin, meaning that no one 
knows anything about it. Similarly no one knows anything at all about the human soul; she 
stands in the status of nothingness..."--Moses de Leon, Sheqel ha-Zodesh, (ibid p. 69) 

7. The inner, subtle essences can be contemplated only by sucking, not by knowing.--Isaac the 
Blind (ibid p. 112) 

8.  "A real question comes from (admitting) ‘Eini yodea' - I really don't know. The admission of 
not knowing is the prelude to redemption and revelation. So Moshe Rabbeinu himself said: "We 
won't know with what we shall serve God until we get there." (Exodus 10:26) from "Journey 
Beyond Knowledge" by R. Zalman Schachter-Shalomi  

9. "Teach yourself to say 'I don't know' lest you get caught in untruth.”) דאמר מר למד 
 This statement suggests that“ .(Talmud Berachot 4a) לשונך לומר איני יודע שמא תתבדה ותאחז
though things may seem clear to us in our thoughts, when we express them out loud with words 
they have creative power, so we should couch them in doubt (safek) because we humans are 
prone to error...." Tzidkat Hatzadik #38, by Reb Tzaddok ha'Cohen of Lublin (translation 
Estelle Frankel—Berachot 4a 
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י יהוה אלהיךבאנ .10  "Anochi Hashem Eloheicha—I AM Hashem your God ...." The text 
does not say “Ani,” for if it had done so, it would have suggested that the Holy One Blessed Be 
He revealed all of His light to Israel, in its fullness, and that thereafter they would not have been 
able to go deeper in His words, for He had already revealed everything. Thus the kaf [separating 
ani from anochi – ed.] teaches that it was not in its fullness, but rather an image, a likeness, of 
the light that God will reveal in the future. And all that a man will grasp in going deeper in the 
words of Torah will show that, until this point, he was in darkness. Day and night suggest this 
reality. The day is when God opens the gates of wisdom to people. The night is so that the person 
will not think that he has grasped everything in its entirety. For all that he has grasped is like the 
nighttime, when compared to the daytime that will come afterwards. (Mei Hashiloah by R. 
Mordecai Yosef Leiner of Ishbitz, quoted from Sefaria)                                       אנכי ה' אלקיך.                                                                                                                                  
היה משמע שגילה אז הקב"ה לישראל את כל אורו בשלימות ולא יוכלו אח"כ  ,ולא נאמר אני, כי אילו היה כתיב אני

יו, כי כבר גילה הכל, אך הכ"ף מורה שאינו בשלימות ורק דמות ודמיון הוא להאור שיגלה הקב"ה להעמיק בדבר
לעתיד, וכל מה שישיג האדם יותר עמקות בד"ת יראה שעד עכשיו היה בחושך. וע"ז מרמז היום והלילה, היום היינו 

ות, כי כל מה שהשיג הוא כלילה שהש"י פותח שערי החכמה לאדם והלילה היינו שלא ידמה האדם שהשיג הכל בשלימ
נגד היום הבא אחריו וכן לעולם, וממילא הכל הוא לילה נגד האור שיפתח הקב"ה לעתיד. וזה שנסמך מאמר לא תעשה 
לך פסל ואיתא בזוה"ק (שמות פ"ז:) משום דכתיב פסל לך ע"כ נאמר לא תעשה לך פסל ולא תעביד לך אורייתא 

א דבר מחותך במדה וקצב ובהשלמה בלי חסרון שום דבר בעולם וזאת אינו נמצא אוחרא. והענין בזה כי מלת פסל הו
רק בתורת מרע"ה, אבל בשכל אנושי אין באפשר לתקן דבר כזה בשלימות הגמור, כמו דאיתא (בגמ')[רות רבה פרשה 
ימים ובתוך כן  יהושע בן חנניא גם אני יכול לעשות תורה כמשה וגזר שלא יבערו אש ג' 'ג',ב'] שאמר ליה קיסר לר
ראה עשן יוצא מבית אחד והשיב לו הקיסר כי שר אחד חלה והוכרח להתיר לו. והאמנם כי גם אצלינו הדין ע"פ תורתנו 
הקדושה כי פקוח נפש דוחה שבת, אך החילוק כי המחלל שבת ע"פ פקוח נפש אינו מתנגד לתוה"ק, כי גם זאת נצטוינו 

וא עת לעשות לה' נרמז הציוי של הפרו תורתך ולכן התורה כוללת כל שפקוח נפש ידחה שבת. וכן בכל מקום שה
הרפתקאות שיעברו, ואורה מקיף כל האופנים וכל ההתהוות שאפשר להתהוות, וזה אין בכח שום אדם לעשות, וזה 
ד שמפרש בזוה"ק על לא תעשה לך פסל היינו במצות עשה, וכל תמונה הוא במצות ל"ת, כי לא נגלה לאדם שום דבר ע
  .תכליתו

11. Excerpt from the Zohar: The Book of Enlightenment, by D. Matt p. 65-67) “He 
(Abraham) was sitting in the opening of the tent…Sarah heard from the opening of tent.”  (Gen. 18:1) 
Rabbi Judah opened: “Her husband is known in the gates when he sits among the elders of the land.’ 
(Proverbs 31:23) Come and see:  The Blessed Holy One has ascended in glory.    He is hidden, concealed, 
far beyond.  There is no one in the world, nor has there ever been, who can understand His wisdom 
or withstand Him.  He is hidden, concealed, transcendent, beyond, beyond…For He is unknowable.  
No one has ever been able to identify Him. How then can you say: ‘Her husband is known in the 
gates’? Her (Shechinah’s) husband is the blessed Holy One!  Indeed, He is known in the gates.  He 
is known and grasped to the degree that one opens the gates of imagination! To imagine in one’s 
heart-mind---that is how God becomes known. Therefore ‘Her husband is known in the gates,’ through 
the gates of imagination.  But that He be known as He really is?  No one has ever been able to attain such 
knowledge of Him.”…Rabbi Shim’on said “’Her husband is known in the gates.’ Who are these 
gates?  The ones addressed in the Psalm: ‘O gates, lift up your heads!  Be lifted up, openings of 
eternity, so the King of Glory may come!’ (Psalms 24:7).  Through these gates, these spheres 
on high, the Blessed Holy One becomes known.  Were it not so, no one could commune with 
Him. Come and see:  Neshamah of a human being is unknowable except through limbs of 
the body, subordinates of neshamah who carry out what she designs.  Thus she is known 
and unknown.  The blessed Holy One too is known and unknown.  For He is Neshama of 
neshama, pneuma of pneuma, completely hidden away; but through these gates, openings 
for neshama, the Blessed Holy One becomes known….”  
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12. "The Torah that the Holy One of Blessing gave to Moses (at Mt. Sinai) was white fire 
inscribed by black fire." --Yerushalmi Shekalim 6;1    (In this world we read the letters; in the 
future we will know how to read the spaces-- R. Levi Yitzhak of Berditchev) 

 

 Then Jacob awoke from his sleep" :ַוּיִיַקץ יֲַעקֹב ִמְּׁשנָתֹו ַוּיֹאֶמר ָאֵכן יֵׁש יְ־הָֹו־ה ַּבָּמקֹום ַהּזֶה ְוָאנִֹכי ֹלא יָָדְעִּתי  .13
and said, "Surely YHVH is in this place; and “I,” I did not know.”  And he was afraid, and said, 
"How awesome is this place! This is none other than the house of God, and this is the gate of 
heaven." –Genesis 28:16 
"Surely God was in this place and (I), I did not know." (Genesis 28) (The "I" seems to be 
redundant.  If God does not waste words, what is the significance of the "Anochi"?) "This simple 
'extra I' (which the school of Kotzk identifies as ego or conceit) leads Pinhas Horowitz, the 
author of a Hasidic commentary on the Torah, Panim Yafot, to an important insight.  'It is only 
possible for a person to attain that high rung of being able to say, 'Surely God is in this place,' 
when he or she has utterly eradicated all trace of ego from his or her personality, from his or her 
sense of self, and from his or her being.  The phrase, 'I, I did not know,' must mean, 'my I--I did 
not know.'"-God was in this Place & I, I Did Not Know, by, Lawrence Kushner 

14.   "The simple meaning of this is that the land of Israel is the place where one surrenders one’s 
senses and desires (will) to God's will, as it is written (Gen. 12:11) ‘Go to your Self, from your 
land (artzecha is understood here as a pun, ratzon shelcha--your will). All externals must be 
abandoned for the sake of seeing God's will. Only then is it revealed to a person.  And the 
general rule is that we must listen in order to receive what we cannot possibly understand, 
namely knowledge of God's infinite nature.  To this end we must continually surrender our 
knowledge……that which we understand with our minds." Rabbi Yehudah Aryeh Leib, Sefat 
Emet on Lech Lecha (translation by Estelle Frankel)                                                                    
ברש"י ומד' למה לא גילה לו מיד כו' פשוט כי זה עצמו בחי' א"י. להבטל בכל החושים והרצונות רק לרצון השי"ת 

ת רצונו ית' ואז נתגלה רצונו להאדם. כמ"ש לך לך מארצך כו'. דהיינו כל התדבקות חיצוניות להשליך הכל עבור לראו
כראוי להיות בטל  'והכלל כי זה צריך להיות תמיד רצון האדם רק לשמוע ולקבל מה שא"י שאין שיעור לידיעתו ית
יותר ויותר תמיד. וזהו שמעי בת וראי כו' שתמיד צריך להיות בבחי' ראי' והסתכלות והאזנה לקבל מה שלמעלה 

ידיעתו עתהמהשגתו ע"י ביטול שכלו ו   

14a. “’To the land that I will show you.’(Gen 12:1) Avraham yearned to know the place where 
his own lifeforce is one with Hashem, just how far it reaches…and (in response) Hashem says to 
him ‘to the land that I will show you,’ your devukut, or oneness with My Being, is the place 
called ‘asher areka’ that which I will show you; For consciousness is limitless, ein sof; Each 
moment your awareness of the divine infinitude, the Or Ein Sof, enlarges. And this constant 
expansion is found in the land of Israel.”—R. Mordecai Leiner, Mei Hashiloah on lech lecha 
(liberally translated by Estelle Frankel) 
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15. The ultimate goal of all knowledge of God is to realize that one knows nothing. Yet even this 
is unattainable. A person may come to realize his own ignorance, but only in a certain area on a 
particular level. There is still the next level, which he has not even touched. He does not know 
enough about the next level to begin to realize his ignorance. No matter how high he climbs, 
there is always the next step. A person therefore knows nothing: he cannot even understand his 
own ignorance. For there will always be a level of ignorance beyond his present level of 
perception.--Sichot Haran #3 by Rabbi Nachman of Breslov (quoted from Azamra) 

ִׁשעּור ִּכי נֲַעִׂשים  ִהְפִליג ְמאד ִּבגְֻדַּלת ַהּבֹוֵרא ִיְתָּבַרְך ְׁשמֹו ְוִאי ֶאְפָׁשר ְלָבֵאר זאת ִּבְכָתב ְוָאַמר: ִּכי ִלגְֻדַּלת ַהּבֹוֵרא ִיְתָּבַרְך ֵאין
ִדיָעה ְּכָלל ְּכָלל לא ְוגַם ַמה ְּדָבִרים נֹוָרִאים ָּבעֹוָלם, נְִפָלִאים ְונֹוָרִאים ְמאד ְוֵאין יֹוְדִעים ְּכָלל ַהיְנּו ֶׁשֲעַדִין ֵאין יֹוְדִעים ׁשּום יְ 

ַּתְכִלית ֶׁשל ַהּיְִדיָעה ֶּׁשּמּוָבא ִּכי ַּתְכִלית ַהיְִדיָעה ֲאֶׁשר לא נֵַדע ַהיְנּו ַּגם ֵּכן ֵאֶצל ָּכל יְִדיָעה ִויִדיָעה ַהיְנּו ֶׁשֲאִפּלּו ְּכֶׁשַּמִּגיִעין ְלהַ 
ִלית הּוא ַרק ְּבאֹוָתּה ַהיְִדיָעה ֲאָבל ְּבַהיְִדיָעה ַהָּגבֹוַּה ִמֶּמּנָה ֲעַדִין ְּדַהיְנּו לא נֵַדע ַאף ַעל ִּפי ֵכן ֲעַדִין ֵאין זֶה ַהַּתְכִלית ִּכי זֶה ַהַּתכְ 

ִלית ִּכי ֲעַדִין לא לא ִהְתִחיל ָּבּה ְּכָלל ְוֵכן ְלַמְעָלה ַמְעָלה נְִמָצא ֶׁשְּלעֹוָלם ֵאין יֹוְדִעין ְּכָלל ְּכָלל לא ְוַאף ַעל ִּפי ֵכן ֵאין זֶה ַהַּתכְ 
ַמְעָלה ִמּזאת ַהיְִדיָעה ֶׁשִהִּגיַע ָּבּה ֶאל ַהַּתְכִלית ֶׁשּלא נֵַדע ְוכּוִהְתִחיל ְּכָלל ֵליַדע ַּביְִדיעֹות ֶׁשּלְ  ' 

16. The more you draw yourself to God, the more you must realize how far you are from Him. 
When a person believes that he has succeeded in achieving closeness to God and understanding 
of Him, it is a sign that he does not know anything at all. If he did, he would understand that he 
is very far from God and knows absolutely nothing, because God's greatness is without limits.--
Likutey Moharan I, 63, Rebbe nachman of Breslov (quoted from Azamra) 

ה ְּבַדְעּתֹו ֶׁשְּכָבר נְִתָקֵרב ְלַהֵּׁשם ַהיְנּו ָּכל ַמה ֶּׁשִּמְתָקֵרב יֹוֵתר, ָצִריְך ֵליַדע ֶׁשהּוא ָרחֹוק ְמאֹד ֵמַהֵּׁשם יְִתָּבַרְך, ִּכי ִאם יֲַחׁשֹב ִויַדּמֶ 
ַע ְּכלּום, ִּכי ִאם ָהיָה יֹוֵדַע ְקָצת ֵמַהֵּׁשם יְִתָּבַרְך, ָהיָה יֹוֵדַע ֶׁשהּוא יְִתָּבַרְך, ְויֹוֵדַע ִּביִדעֹות ַהֵּׁשם יְִתָּבַרְך, זֶה ִסיָמן ֶׁשֵאינֹו יֹודֵ 

ק ְמאֹד, ְוֵאינֹו יֹוֵדַע ְּכָלל. ְוזֶה ָרחֹוק ְמאֹד ִמֶּמּנּו, ִּכי ָּכל ַמה ֶּׁשִּמְתָקֵרב יֹוֵתר ְלַהֵּׁשם יְִתָּבַרְך ְויֹוֵדַע יֹוֵתר, הּוא יֹוֵדַע ֶׁשהּוא ָרחֹו
ָׁשלֹום ָלָרחֹוק  :(ישעיה נז) ִּכי ְּגֻדַּלת ַהּבֹוֵרא ֵאין ִׁשעּור. ְוזֶה ְּבִחינַת ,ָּדבָ ר ֶׁשִאי ֶאְפָׁשר ַלֶּפה ְלַדֵּבר ּוְלַהְסִּביר זֹאת

"לְוַלָּקרֹוב, ְּבִחינֹות ְמַגֶּלה ֶטַפח ּוְמַכֶּסה ְוכּו', ֶׁשָּכל מַ  . ְוזֶה ְּבִחינַת ּוִבְׁשַּתיִם יְעֹוֵפף, יְעֹוֵפף ה ֶּׁשִּמְתָקֵרב ִמְתַרֵחק ַּכּנַ
  :ֶׁשְּמַׁשֵּמׁש ְועֹוֵבד ַהֵּׁשם יְִתָּבַרְך ַּכּנַ"ל ְּכַתְרּגּומֹו ְמַׁשֵּמׁש, ַהיְנּו ְּבִחינֹות ְמגֶַּלה ֶטַפח ּוְמַכֶּסה ְוכּו'

וריא עד דלא ידע בין ארור המן לברוך מרדכיאמר רבא מיחייב איניש לבסומי בפ  .17  “’Therefore Rava said: 
‘one is obligated to drink on Purim until he no longer knows the difference between cursed is 
Haman and blessed is Mordekhai.’ (Megilla 7b) For there (in the world of nonduality) He 
(Hashem) is above knowledge, and there it is inappropriate to say ‘cursed Haman’ for there it is 
entirely good, above the middot, above days of good and days of evil, as stated above. This is the 
aspect of the secret of the red heifer, which is the aspect of statute (chuka), above knowledge: it 
defiles the ritually pure and purifies the ritually impure. This secret will remain 
incomprehensible until the future when the hidden Torah will be revealed, as stated above.” 
Likutei Halakhot, Hilkhot Purim 4, 5 

18. Every definition of God brings about heresy, every definition is spiritual idolatry…The 
greatest impediment in the human spirit, on reaching maturity, results from the fact that 
conception of God is crystallized among people in a particular form, going back to childish habit 
and imagination. This is an aspect of the offense of making a graven image or a likeness of God, 
against which we must always beware.”----Abraham Isaac ha’Cohen Kook  “The Pangs of 
Cleansing,” trans. Ben Zion Bokser, in The Lights of Penitence, Lights of Holiness: The Moral 
Principles, Essays, letters and Poems. P. 261-263 

19. "No one can know the essence, even of himself, and all the more so of another, of an 
individual, and all the more so of a nation. We go around the center of knowledge, we deal in 
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surmises and guesses, making determinations on the basis of manifest actions, which are also 
mostly concealed from us, and particularly their complicated causes, and on the basis of such 
testimony, we speak of unique natures and separate souls. We must decide that our knowledge in 
this area is based on nothing, judgment belonging to God alone" (ibid, Orot Ha-kodesh 3, p. 119 

20. "And Jacob loved Rachel..." ...Sometimes one must go out to find one's mate, and 
sometimes one's mate comes without effort. Isaac's mate came to him. . .Jacob went to seek out 
his mate. . . The meaning of this distinction is connected to the fact that God has given woman as 
a helpmate, as it says in Genesis Chapter 4 "I will make for him (Adam) a helper (ezer)." And 
there are two kinds of help: When a person selects a partner according to his/her conscious 
understanding of what will be helpful to his/her soul, this is called "Holech el zivugo"  (going to 
one's mate). The other kind involves a partner that God selects and sends, without the person’s 
conscious knowledge or understanding....And this is called "Mi shezivugo ba etzlo" (one whose 
help-mate comes to him/her) . And this is a much higher level than what one selects out of one's 
own conscious awareness. The Ari, (Rabbi Isaac Luria) may his memory be blessed, considered 
Jacob's marriage to Rachel as "One who goes to one’s mate," and his marriage to Leah as "one 
whose mate came to him." This is because Jacob consciously went to work for Laban in order to 
marry Rachel, but Leah came to Jacob on her own accord. Help that comes to a person not from 
their conscious intent, even when it seems at first that it is not good, later it becomes clear that it 
was good.  This is what is meant by "zivugo ba etzlo", and this is also called the "Mother" 
("Aim") like we find with Adam, that Chava came to him as it says in Genesis Chapter 4 "and 
God brought her to Adam". She was given to Adam as a helpmate that he should listen to her 
knowledge and wisdom ("da"at" ) and listen to her words, even when what she suggests seems to 
be a  bad thing, as the "Mei Ha'shiloah" talks about this in his commentary on Genesis. That is 
why she was called "Aim kol chai" (mother of all life) .  And similarly, Isaac's marriage to 
Rivkah was of this sort (zivugo ba etzlo) and so when Isaac blessed Jacob, he was actually 
following  Rivkah's wisdom which was above and beyond his conscious knowledge.    Jacob's 
marriage to Leah is called in the Zohar (Vaiyetzeh Ch.153)  alma d’itkasia--the hidden 
world. This is because is it above and beyond conscious comprehension.  Leah's children, on 
the surface, were not beautiful. Their deeds needed rectification (berurim)  as we see with 
Judah's test with Tamar and Reuven's (boundary crossing) with Bilha.  Only later it became clear 
that they were very great souls.  But ordinarily a person does not consciously want to put himself 
in a doubtful situation.... People like to feel certain about their actions.  But sometimes God 
chooses to bring about a situation that doesn't seem so good, and only later it becomes clear that 
it was from God and that it was simply above and beyond one's comprehension.  We find this to 
be true with most of Leah's children and ultimately the House of King David is built through 
Judah and Tamar, and Ruth, the Moabite. And even King David's birth is shrouded in mystery as 
it is described in the legend (Midrash) (Tazriah Ch. 14) .  Therefore this is called "zivugo ba 
etzlo" and this is from "alma d'itkasia" (the hidden world), because God brought about the 
situation without the protagonist's conscious awareness or desire. Only later it became clear how 
deep the holy intention (kavanah) was, and how dear these tribes (Leah's sons) are.  But Jacob's 
marriage to Rachel is called "alma d'itgalia" in the Zohar (Genesis 153), also known as "holech 
etzel zivugo" and this refers to those situations which a person consciously understands and 
approaches with open eyes.... Beis Ya'acov Parashat Va’Yeitzei,  Reb Yakov Leiner of Izbitz  
(translated by Estelle Frankel ) 
 


