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1. Abraham Joshua Heschel, telegram to John F. Kennedy, June 16, 1963




l. “Moralization and Demoralization in Jewish Ethics” - Adam as God’s Image:
Are All Humans Adam?

2. Babylonian Talmud Yevamot 60b-61a
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It is taught in a baraita: And similarly, Rabbi Shimon ben Yohai would say:
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The graves of gentiles do not render items impure though a tent, as it is stated: “And you My
sheep, the sheep of My pasture, are men [adam]” (Ezekiel 34:31), from which it is derived that
you, the Jewish people, are called men [adam] but gentiles are not called men [adam].

3. Chaim ibn Atar, Or HaChaim, Commentary to Numbers 19:2

The Jewish people have been elevated above other nations in that they have received the Torah
without which the Jews would not be different from any other nation. The wording of our verse
then reminds us of the distinction of the Jewish people in that contact with the dead confers
ritual impurity on a people who have been given the Torah. Lesser spirits yearn to attach
themselves to the Jewish people inasmuch as the latter represent a high level of spirituality not
only while alive but even while they are dead. The sanctity Jews experience during their lives is
evident due to the fact that contact with the dead, or even being under the same roof with a
dead body confers ritual impurity on the bodies of living Jews. This reflects how the Gentiles even
while dead aspire to attach themselves to Jews, somehow. Were it not for the power of the ash
of the red heifer with which this legislative act of the Torah has endowed us to help counteract
the pull of the impurity associated with a dead body, we would not be able to shake off this
attachment by the spiritual residue of the dead.

| have already illustrated this relationship between Israel and ritual impurity by means of a
parable. Let us assume that we have two containers inside a house, one full of honey, the other
full of refuse. If you take both these containers outside it will be observed that the container full
of honey attracts swarms of flies whereas the number of flies which are attracted to the container
full of refuse is insignificant by comparison. Similarly, when a Jew dies, the fact that he was full
of holiness while alive -i.e. sweet as honey,- now attracts all kinds of spiritually negative elements
seeing the soul has departed from that body. These are the forces of impurity which always
attempt to attach themselves to anything sacred as they wish to benefit from the physical
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sweetness of holiness. This is the reason that the body of a dead Jew confers impurity on any
other Jew who is under the same roof. This is so even if 1000 houses attached to each other
surround the room in which the dead body is kept. As long as one door opens into those houses
the impurity is spread throughout the airspace in all these houses. The same does not occur if
the dead body is not that of a Jew. This is because the Gentile never possessed holiness while
alive so that the spiritually negative elements have no reason to think they would benefit by
attaching themselves to it. The body of a dead Gentile confers ritual impurity on a Jew only if the
Jew touches it, etc., not if he merely shares the same roofed-over airspace with it. The only
impurity which does cling to the body of a dead Gentile is that which is capable of killing on
contact. The root cause for all these rules is the Torah (which was given to the Jewish people).

4, Shneur Zalman of Liadi, Likutei Amarim, Tanya |
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From this soul stem also the good traits inherent in every Jew’s character, such as compassion
and benevolence.

But since this is a nefesh of kelipah and evil, how do good characteristics come from it? This matter is now
addressed.
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For in the [case of the] Jew, this soul of kelipah is derived from the kelipah called “nogah”, which
also contains good; and the good within this nefesh gives rise to these positive natural traits.
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[This kelipah] is from the esoteric “Tree of Knowledge” [which is comprised] of good and evil.
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The souls of the nations of the world, however, emanate from the other, unclean kelipot which
contain no good whatever,
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as is written in Etz Chayim, Portal 49, ch. 3, that all the good that the nations do, is done out of
selfish motives.



5. Maimonides, Mishneh Torah, Tum’at Met 1:12-13
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12 Corpses of both Jews and gentiles impart impurity through touch or through carrying.

(V> XD 92792) PTHR NNNYN ININ NIN XN NIN N3P N} 127 9NN NNVN OIDYN PN M
DONN DY 2D N2) 75202 Y Do

13 The corpse of a gentile does not impart ritual impurity through ohel. This matter was conveyed
by the Oral Tradition. With regard to the war with Midian, Numbers 31:19 states: “All who touch
a corpse...,” but does not mention an ohel.

6. Sifra, Kedoshim 4:12; Bereshit Rabbah 24:7
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4:12 "And you shall love your neighbor as yourself": R. Akiva says: This is an all-embracing
principle in the Torah. Ben Azzai says: "This is the numeration of the generations of Adam...in the
likeness of God was Adam created" — This is an even greater principle.
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24:7 Thus, one should not say, “Since | am scorned, | should scorn my fellow as well; since | have
been cursed, | will curse my fellow as well.” Rabbi Tanchumah said, if you act thus, realize who it
is that you are willing to have humiliated - "the one who was made in the likeness of God."



7. Avot d’Rabbi Natan A16
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AND THE HATRED OF MANKIND. What does this mean? It teaches that a man should not adopt
the rule: Love the Sages and hate the disciples, or Love the disciples and hate the ‘Am ha’arez.
Let his rule be: Love them all, and hate [only] heretics, apostates, seducers and informers. So said
David, Do not | hate them, O Lord, that hate You? And do not | strive with those that rise up
against you? | hate them with utmost hatred; | count them as my enemies (Ps. 139:21-22). But
does not Scripture declare, You shall love your neighbor as yourself: | am the Lord (Lev. 19:18)?
And why? Because | created him. If he acts as your people should act, then you must love him,
but if not, then you must not love him.

8. Mishnah Avot (Ethics of the Sages) 3:14
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He used to say: Beloved is man for he was created in the image [of God]. Especially beloved is he
for it was made known to him that he had been created in the image [of God], as it is said: “for
in the image of God He made man” (Genesis 9:6). Beloved are Israel in that they were called
children to the All-Present. Especially beloved are they for it was made known to them that they
are called children of the All-Present, as it is said: “your are children to the Lord your God”
(Deuteronomy 14:1). Beloved are Israel in that a precious vessel was given to them. Especially
beloved are they for it was made known to them that the desirable instrument, with which the
world had been created, was given to them, as it is said: “for | give you good instruction; forsake
not my teaching” (Proverbs 4:2).



9. Shmuel di Uzeda, Midrash Shmuel, Commentary to Mishnah Avot 3:14
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| am able to interpret this in such manner that the image spoken of here does not refer to the
human form, which sets humans apart from other creatures; by that interpretation all human
beings including non-Jews (lit. Noachides) would be made equal. Rather the image in question is
the image of holiness which is specific to the Jewish people alone...Indeed the wicked are
imprinted with a sinister image, an image of impurity...And the reason that he chose to say “Dear
is the human” when he meant “dear are the Jews” may be because he alludes to the first human
(adam) who was...the work of God himself. Of him the Mishnah says: “Dear is the human,” and
the same holds for the righteous who are like him...and for the whole of the Jewish people.



10. A Modern Rejoinder to Jewish Superiority: Yisrael Lifshitz, Tiferet Yisrael, Commentary
to Mishnah Avot 3:14 and Babylonian Talmud Yevamot 61a

(Rav Yisrael Lifshitz was an Orthodox Rabbi in 19" century Germany.)

After commenting on Mishnah Avot 3:14 "Beloved is the human being in that he was created in
the image [of God], a theme which is a mitzvah to publicize, | admit that | have always had a hard
time understanding what the Rabbis wrote in TB Yevamot 61a: "You are called human being and
the nations of the world are not called human being." Is it conceivable that the Rabbis would say
about idolators, who have within, as we explained, the image of God, that they are considered
as mere animals? But if all their behavior is like that of animals who are not morally responsible
and do not rate rewards or punishments, then that contradicts what we know [from the Talmud]
that the righteous gentiles of the world have a place in the world to come!

Anyway, we know rationally ... and we see that many of these righteous gentiles, not only
acknowledge the Creator and believe the holy Torah is from God, but they also perform acts of
lovingkindness for Israel and some of them have made life so much better for the all the creatures
of the world.

Like the righteous gentile Janeker (?) who invented a cure for bubonic plague that saved tens of
thousands from illness, death and disfigurement. Or Draker (?) who brought the potato to Europe
and thereby saved many from famine. Or Gutenberg who invented the printing press.

It is hard to justify this halacha about the gentiles lack of impurity in death, since they do bear
the image of God, and they have done acts of justice and kindness and they have a place in the
world to come....

It appears that Israel and the nations each have their own unique virtue (or quality). The
advantage and virtue of the nations over Israel is that they made themselves [who they are as
righteous gentiles] by their own free will and by their own abilities. This is certainly a higher level
than Israel who have been pulled [up to their ethical-spiritual level] by the hair on their heads by
the coercion of God in order to improve them. So Israel ought not to credit themselves [with the
level of their virtue]. For whatever perfection God miraculously managed to bring about in them,
was because of God's hand and on the merits of their ancestors.

So the fact that only Israel [in this verse] are called human beings is not so much to praise them.
It just shows God [who called them human beings made them who they are]. They did not
themselves remove the hard outer covering of their heart [to reach a higher level of holiness or
human civilization] rather Israel who were mere raw material in the hands of the Creator.



11. Pinchas Eliyahu Horowitz, Sefer Ha-Berit 11:13

The essence of neighborly love consists in loving all mankind, all who walk on two legs, of
whatever people and whatever tongue, by virtue of their identical humanity, and their
civilization—builders, farmers, merchants, artisans...each serving the needs of men in his own
way...Human society is to be conceived of as a single individual composed of many organs and
parts; each person is like an organ or a part of this individual...All are interdependent and
interconnected like the links of a chain...The meaning of the scripture “You shall love your
neighbor as yourself” is not confined to Jews only, but the sense is “your neighbor who is a human
being as yourself”—people of all nations are included, any fellow humans...
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12. Mishnah Sanhedrin 4:5
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Only one man, Adam, was originally created in order to teach us that if one destroys a single life,
it is as if he destroyed an entire world, while if one saves a single life, it is as if he saved an entire
world. Also, only one person was initially created for the sake of peace, so that no one should be
able to claim lineage superior to anther person, also so that heretics could not use multiple
creations to support the idea of multiple deities. This also demonstrates God’s greatness because
a human can stamp out many coins using the same die and they are all identical, but God
“stamped out” every person from the “seal” of Adam but no two are alike. Therefore, every
person should say, “The world was created for my sake.”



Il. The Hamitic Hypothesis: Racist Prejudice and Slavery in the Jewish Tradition
13. Genesis 9:20-26
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20 Noah, the tiller of the soil, was the first to plant a vineyard. 21 He drank of the wine and
became drunk, and he uncovered himself within his tent. 22 Ham, the father of Canaan, saw his
father’s nakedness and told his two brothers outside. 23 But Shem and Japheth took a cloth,
placed it against both their backs and, walking backward, they covered their father’s nakedness;
their faces were turned the other way, so that they did not see their father’s nakedness. 24 When
Noah woke up from his wine and learned what his youngest son had done to him, 25 he said,
“Cursed be Canaan; The lowest of slaves Shall he be to his brothers.” 26 And he said, “Blessed be
the LORD, The God of Shem; Let Canaan be a slave to them.

14. Midrash Tanhuma, Noah 13
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Because Ham had glanced at his naked father, his eyes became red. Because he related (what he
had seen) to others with his mouth, his lips became twisted. Because he turned his face away
(ignored his father’s condition), the hair of his head and beard was singed. And because he
neglected to cover his naked father, he went about naked, with his prepuce extended. This
happened to him because the Holy One, blessed be He, exacts retribution measure for measure.
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15. Genesis Rabbah 36:7
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And He said: Cursed be Canaan (Genesis 9:25): Ham sinned and Canaan is cursed! Rabbi Yehudah
and Rabbi Nehemiah disagreed. Rabbi Yehudah said: Since it is written, 'And God blessed Noah
and his sons' (Gen. 9:1), while there cannot be a curse where a blessing has been given,
consequently, he said: Cursed be Canaan. Rabbi Nehemiah explained: It was Canaan who saw it
[in the first place] and informed them, therefore the curse is attached to him who did wrong.
Rabbi Berekiah said: Noah grieved very much in the Ark that he had no young son to wait on him,
and declared, ‘When | go out | will raise a young son to do this for me.” But when Ham acted thus
to him, he exclaimed, ‘You have prevented me from raising a young son to serve me, therefore
that man [your son] will be a servant to his brothers!” Rabbi Huna said in Rabbi Yosef's name:
[Noah declared], ‘You have prevented me from raising a fourth son, therefore | curse your fourth
son,” Rabbi Huna also said in Rabbi Yosef’s name: You have prevented me from doing something
that is done in the dark, therefore your seed will be ugly and dark-skinned. Rabbi Hiya said: Ham
and the dog copulated in the ark, therefore Ham came forth black-skinned while the dog publicly
exposes its copulation. Rabbi Levi said: This may be compared to one who minted his own coinage
in the very palace of the king, whereupon the king ordered: | decree that his effigy be defaced
and his coinage cancelled. Similarly, Ham and the dog copulated in the Ark and were punished.

11



16. Saul Morteira, Givat Shaul, Interpretation #17
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Then the verse says, wa-yirbu. It was not only that they expanded in their houses quantitatively,
but also qualitatively they became great and magnificent... This refers to their manner of dress
and to other externals. They began to have expensive clothes and horses and chariots with men
running before them, all of which is inappropriate for aliens and exiles in a land not theirs. In
addition to increasing envy, it prolongs the exile.

17. Abraham Isaac Kook, Letters (Iggerot HaRaaya) Vol. 1, No. 89, 1905; Alex Israel,
translation and commentary
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“You should know,” says Rav Kook, “that slavery, as with all the moral, upstanding ways of God
‘in which the righteous walk and the evil stumble,” never in itself caused any fault or error. Slavery
is a natural law amongst the human race. Indeed there is no difference between legal slavery and
‘natural’ slavery. In fact legal slavery is within the jurisdiction of Torah, and is legislated in order
to control certain flaws, and this, because God anticipated the reality of ‘natural’ slavery. Let me
explain. The reality of life is that there is rich and poor, weak and strong. A person who has great
wealth hires poor people — legally — in order to do his work. These employees are in fact ‘natural’
slaves, due to their socio-economic standing. For example, coal miners. These people go to work
in the mines of their own free will, but they are in effect slaves to their employers...and maybe if
they were actually owned by their employed, they would be better off! ..The rich, with their
stone hearts scoff at all morals and ethics. They don’t care if the mines lack air and light even if
this shortens the life expectancy of their workers, whose numbers run into the tens of thousands,
many of whom become critically ill. They certainly won’t engage in any extra expense to improve
working conditions in the mines, and if a mineshaft collapses burying workers alive, they don’t
care. Tomorrow they will find new workers to employ. If these people were owned by the master
by legal slavery, he would have a financial interest to look after their lives and well-being, because
they are his own assets.”

Rav Kook continues to develop his theory, adding that...there are certain sectors of society who
fail when they have to fend for themselves and they thrive when they are given direction: “people
whose absolute freedom is bad for themselves and negative for society”. His belief is that under
the moral imperatives of the Torah, the lot of these people will be made infinitely better than in
the current situation where they have become prey for irresponsible industry and charlatan
businessmen.
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18. Morris Raphall of Congregation B’nai Jeshurun, “The Bible View of Slavery,” sermon
delivered on the National Day of Fasting and Prayer, January 4, 1861

Having thus, on the authority of the sacred Scripture, traced slavery back to the remotest period,
| next request your attention to the question, "Is slaveholding condemned as a sin in sacred
Scripture?" How this question can at all arise in the mind of any man that has received a religious
education, and is acquainted with the history of the Bible, is a phenomenon | cannot explain to
myself, and which fifty years ago no man dreamed of. But we live in times when we must not be
surprised at anything. Last Sunday an eminent preacher is reported to have declared from the
pulpit, "The Old Testament requirements served their purpose during the physical and social
development of mankind, and were rendered no longer necessary now when we were to be
guided by the superior doctrines of the New in the moral instruction of the race." | had always
thought that in the "moral instruction of the race," the requirements of Jewish Scriptures and
Christian Scriptures were identically the same; that to abstain from murder, theft, adultery, that
"to do justice, to love mercy, and to walk humbly with G-d," were "requirements" equally
imperative in the one course of instruction as in the other. But it appears | was mistaken. "We
have altered all that now," says this eminent divine, in happy imitation of Moliere's physician,
whose new theory removed the heart from the left side of the human body to the right. But when

| remember that the "now" refers to a period of which you all, though no very aged men,
witnessed the rise; when, moreover, | remember that the "WE" the reverend preacher speaks of,
is limited to a few impulsive declaimers, gifted with great zeal, but little knowledge; more
eloquent than learned; better able to excite our passions than to satisfy our reason; and when,
lastly, | remember the scorn with which sacred Scripture (Deut. xxxii. 18) speaks of "newfangled
notions, lately sprung up, which your fathers esteemed not;" when | consider all this, | think you
and | had rather continue to take our "requirements for moral instruction" from Moses and the
Prophets than from the eloquent preacher of Brooklyn [Henry Ward Beecher]. But as that
reverend gentleman takes a lead among those who most loudly and most vehemently denounce
slaveholding as a sin, | wished to convince myself whether he had any Scripture warranty for so
doing; and whether such denunciation was one of those "requirements for moral instruction"
advanced by the New Testament. | have accordingly examined the various books of Christian
Scripture, and find that they afford the reverend gentleman and his compeers no authority
whatever for his and their declamations. The New Testament nowhere, directly or indirectly,
condemns slaveholding, which, indeed, is proved by the universal practice of all Christian nations
during many centuries. Receiving slavery as one of the conditions of society, the New Testament
nowhere interferes with or contradicts the slave code of Moses; it even preserves a letter written
by one of the most eminent Christian teachers to a slaveowner on sending back to him his
runaway slave. And when we next refer to the history and "requirements" of our own sacred
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Scriptures, we find that on the most solemn occasion therein recorded, when G-d gave the Ten
Commandments on Mount Sinai—

There where His finger scorched, the tablet shone;

There where His shadow on his people shone His glory, shrouded in its garb of fire, Himself no
eye might see and not expire.

Even on that most solemn and most holy occasion, slaveholding is not only recognized and
sanctioned as an integral part of the social structure, when it is commanded that the Sabbath of
the L-rd is to bring rest to Avdecha ve'Amasecha, "Your male slave and thy female slave" (Exod.
xx. 10; Deut. v. 14). But the property in slaves is placed under the same protection as any other
species of lawful property, when it is said, "You shall not covet thy neighbor's house, or his field,
or his male slave, or his female slave, or his ox, or his ass, or anything that belongs to your
neighbor" (lbid. xx. 17; v.21). That the male slave and the female slave here spoken of do not
designate the Hebrew bondman, but the heathen slave, | shall presently show you. That the Ten
Commandments are the word of G-d, and as such, of the very highest authority, is acknowledged
by Christians as well as by Jews. | would therefore ask the reverend gentleman of Brooklyn and
his compeers—How dare you, in the face of the sanction and protection afforded to slave
property in the Ten Commandments—how dare you denounce slaveholding as a sin? When
you remember that Abraham, Isaac, Jacob, Job—the men with whom the Almighty conversed,
with whose names he emphatically connects his own most holy name, and to whom He
vouchsafed to give the character of "perfect, upright, fearing G-d and eschewing evil" (Job i. 8)—
that all these men were slaveholders, does it not strike you that you are guilty of something very
little short of blasphemy? And if you answer me, "Oh, in their time slaveholding was lawful, but
now it has become a sin," | in my turn ask you, "When and by what authority you draw the line?"
Tell us the precise time when slaveholding ceased to be permitted, and became sinful?" When
we remember the mischief which this inventing a new sin, not known in the Bible, is causing; how
it has exasperated the feelings of the South, and alarmed the conscience of the North, to a degree
that men who should be brothers are on the point of embruing their hands in each other's blood,
are we not entitled to ask the reverend preacher of Brooklyn, "What right have you to insult and
exasperate thousands of G-d-fearing, law-abiding citizens, whose moral worth and patriotism,
whose purity of conscience and of life, are fully equal to your own? What right have you to place
yonder grey-headed philanthropist on a level with a murderer, or yonder mother of a family on
a line with an adulteress, or yonder honorable and honest man in one rank with a thief, and all
this solely because they exercise a right which your own fathers and progenitors, during many
generations, held and exercised without reproach or compunction. You profess to frame your
"moral instruction of the race" according to the "requirements" of the New Testament—but tell
us where and by whom it was said, "Whosoever shall say to his neighbor, rakah (worthless
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sinner), shall be in danger of the council; but whosoever shall say, thou fool, shall be in danger of
the judgment." My friends, | find, and | am sorry to find, that | am delivering a pro-slavery
discourse. | am no friend to slavery in the abstract, and still less friendly to the practical working
of slavery. But | stand here as a teacher in Israel; not to place before you my own feelings and
opinions, but to propound to you the word of G-d, the Bible view of slavery. With a due sense
of my responsibility, | must state to you the truth and nothing but the truth, however unpalatable
or unpopular that truth may be....

There were...slaves among the Hebrews, whose general condition was analogous to that of their
Southern fellow sufferers. That was the heathen slave, who was to be ... “a possession...an
inheritance to the owner's children...” (Lev. xxv. 44-46) Over these heathen slaves the owner's
property was absolute; he could put them to hard labor, to the utmost extent of their physical
strength; he could inflict on them any degree of chastisement short of injury to life and limb. If
his heathen slave ran away or strayed from home, every Israelite was bound to bring or send him
back, as...with any other portion of his neighbor's property (Deut. xxii. 3)...While thus the owner
possessed full right over and security for his property, the exercise of that power was confined
within certain limits which he could not outstep. His female slave was not to be the tool or
castaway toy of his sensuality, nor could he sell her, but was bound to "let her go free," "because
he had humbled her" (Deut. xxi. 14). His male slave was protected against excessive punishment;
for if the master in any way mutilated his slave, even to knock a single tooth out of his head, the
slave became free (Exod. xxi. 26, 27). And while thus two of the worst passions of human nature,
lust and cruelty, were kept under due restraint, the third bad passion, cupidity, was not permitted
free scope; for the law of G-d secured to the slave his Sabbaths and days of rest; while public
opinion, which in a country so densely peopled as Palestine must have been all-powerful, would
not allow any slave-owner to impose heavier tasks on his slaves, or to feed them worse than his
neighbors did. This, indeed, is the great distinction which the Bible view of slavery derives from
its divine source. The slave is a person in whom the dignity of human nature is to be respected;
he has rights. Whereas, the heathen view of slavery which prevailed at Rome, and which, | am
sorry to say, is adopted in the South, reduces the slave to a thing, and a thing can have no rights...
If our Northern fellow-citizens...would not insist on being "righteous overmuch," or denouncing
"sin" which the Bible knows not...And if our Southern fellow-citizens would adopt the Bible view
of slavery..then “G-d would see their works and that they turned from the evil of their
ways,”...Therefore let us pray.
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19. David Einhorn, Response to “The Bible View of Slavery”
Translated from German by Mrs. Kaufmann Kohler in “Sinai,” Vol. VI, p. 2-22, 1861

We have before this had occasion to admire Dr. Raphall's originality, but never would we have
credited him with such originality as is displayed in the carefully prepared address delivered on
the 4th of January (1861) and published in the New York, "Herald," in which he positively claims
that slavery is sanctioned in the Bible. The sermons we read that were delivered by Christian
clergymen, even in the Southern states on this Day of Penitence and Prayer, disapproved of and
apologized for slavery...The question simply is: Is Slavery a moral evil or not? And it took Dr.
Raphall, a Jewish preacher, to concoct the deplorable farce in the name of divine authority, to
proclaim the justification, the moral blamelessness of servitude, and to lay down the law to
Christian preachers of opposite convictions. The Jew, a descendant of the race that offers daily
praises to God for deliverance out of the house of bondage in Egypt, and even today suffers under
the yoke of slavery in most places of the old world, crying out to God, undertook to designate
slavery as a perfectly sinless institution, sanctioned by God. And the impudent persons who will
not believe this, are met with fanatical zeal, with a sort of moral indignation (!!!)...

...The question exclusively to be decided, is whether Scripture merely tolerates this institution
as an evil not to be disregarded, and therefore infuses in its legislation a mild spirit gradually
to lead to its dissolution, or whether it favors, approves of and justifies and sanctions it in its
moral aspect? Hah!—we hear Mr. Raphall exclaim—there you have the rationalists! Not our own
ideas but the word of God must rule, and | am too pious to attempt to interpret these words.
Whatever the Bible concedes, is morally good, and | dare not consider it a sin with my
sophistry!—Very welll Then we beg Mr. Raphall to instruct us about the following: According to
Deuter. 21, 15-17, it is directed: A man possessing two wives...Can we conceive of a more decided
recognition of polygamy or at least of bigamy?...Is the justification of an institution, the
immorality of which Dr. Raphall will scarcely deny, and whose propagation Rabbenu Gershom
sought to check through a ban, not here affirmed in the most positive manner?

...l am no politician and do not meddle in politics. But to proclaim slavery in the name of Judaism
to be a God-sanctioned institution—the Jewish-religious press must raise objections to this, if
it does not want itself and Judaism branded forever. Had a Christian clergyman in Europe
delivered the Raphall address—the Jewish-orthodox as well as Jewish-reform press would have
been set going to call the wrath of heaven and earth upon such falsehoods, to denounce such
disgrace, and DWN 99N. And are we in America to ignore this mischief done by
a Jewish preacher? Only such Jews, who prize the dollar more highly than their God and their
religion, can demand or even approve of this!
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20. Sifre Numbers 99
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"... Because of the Cushite woman": Scripture hereby apprises us that whoever beheld her
attested to her beauty. And thus is it written (Bereshit 11:29) "... the father of Milkah and the
father of Yiskah": Yiskah is Sarah: Why was she called "Yiskah"? For all gazed upon ("sochim") her
beauty, as it is written (Ibid. 12:15) "And Pharaoh's officers saw her and praised her to Pharaoh."
R. Eliezer the son of R. Yossi Haglili said: "Tzipporah" (Moses' wife) — Why was she called
"Tzipporah"? "Tzfu ur'uh" ("Look and see") how beautiful this woman is! "the Cushite (Ethiopian)
woman": Now was she an Ethiopian? Wasn't she a Midianite, viz. (Shemot 2:16) "And the priest
of Midian had seven daughters, etc." What is the intent of "Cushite"? Just as a Cushite is
exceptional in his skin, so Tzipporah was exceptional in her beauty — more so than all the women.
Similarly, (Psalms 7:1) "A Shiggayon of David, which he sang to the L-rd concerning Cush (Saul), a
Benjaminite." Now was he a Cushite? (The intent is:) Just as a Cushite is exceptional in his skin,
so Saul was exceptional in his appearance, as it is written of him (I Samuel 9:2) "... from his
shoulder and upwards, taller than all of the people." Similarly, (Amos 9:7) "Are you not like
Cushites to Me, O children of Israel?" Now were they Cushites? (The intent is:) Just as a Chushite
is exceptional in his skin, so, is an Israelite exceptional in mitzvoth. Similarly, (Jeremiah 32:7) "And
Eved-melech the Cushite heard": Now was he a Cushite? Was he not Baruch? But, just as a
Cushite is exceptional in his skin, so, was Baruch ben Neriah exceptional in his deeds, more so
than any of the others in the king's palace. (Bamidbar, Ibid.) "for he had taken a Cushite woman":
Why is this written? Is it not written (immediately before) "about the Cushite woman that he had
taken"? — There are those who are beautiful in appearance, but not in deed; in deed, but not in
appearance, viz. (Proverbs 11:22) "Like a golden ring in the snout of a pig is a beautiful woman
lacking in sense. Tzipporah was beautiful in both — wherefore it is written "about the Cushite
woman that he had taken, for he had taken a Cushite woman."
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21. Rothschild Mahzor, Florence, 1492

22. Venice Haggadah, 1609
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lll. Yes to Slaves, No to Slavery: The Torah’s System for the Gradual Eradication of Slavery

The Democratic Impulse: A Legacy of Exile (Nietzsche’s Slave Morality)

A. lJustice for the Vulnerable

23. Exodus 22:20-23
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24, Deuteronomy 5:6-7
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25. Deuteronomy 10:17-19
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20 You shall not wrong a stranger or oppress
him, for you were strangers in the land of Egypt.

21 You shall not ill-treat any widow or orphan.

22 If you do mistreat them, | will heed their
outcry as soon as they cry out to Me,

23 and My anger shall blaze forth and | will put
you to the sword, and your own wives shall
become widows and your children orphans.

6 | the LORD am your God who brought you out
of the land of Egypt, the house of bondage:

7 You shall have no other gods beside Me.

17 For the LORD your God is God supreme and
Lord supreme, the great, the mighty, and the
awesome God, who shows no favor and takes no
bribe,

18 but upholds the cause of the fatherless and

the widow, and befriends the stranger,

providing him with food and clothing.—
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B. The Eradication of Slavery

26. Exodus 21:26-27
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27. Deuteronomy 23:16-17
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28. Leviticus 25:39-43
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19 You too must befriend the stranger, for you
were strangers in the land of Egypt.

26 When a man strikes the eye of his slave, male
or female, and destroys it, he shall let him go
free on account of his eye.

27 If he knocks out the tooth of his slave, male
or female, he shall let him go free on account of
his tooth.

16 You shall not turn over to his master a slave
who seeks refuge with you from his master.

17 He shall live with you in any place he may
choose among the settlements in your midst,
wherever he pleases; you must not ill-treat him.

39 If your kinsman under you continues in straits
and must give himself over to you, do not
subject him to the treatment of a slave.

40 He shall remain with you as a hired or bound
laborer; he shall serve with you only until the
jubilee year.

41 Then he and his children with him shall be
free of your authority; he shall go back to his
family and return to his ancestral holding.—
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1TV NN 1N NI DN the land of Egypt; they may not give themselves
over into servitude.—

SPIPDND NN 7792 72 NTINND M 43 You shall not rule over him ruthlessly; you
shall fear your God.

29. Maimonides, Mishneh Torah, Slavery 8:10-11
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10 When a slave flees from the diaspora to Eretz Yisrael, he should not be returned to slavery.
Concerning such a person, the Torah (Deuteronomy 23:16) states: "Do not return a slave to his
master." His master is told to compose a bill of release for him, and he writes a promissory note
for his master for his worth, which the master holds until the freed slave earns that money and
gives it to him. If the master does not desire to free him, the court invalidates his ownership of
him, and the slave is free to go on his way.
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11 This slave who fled to Eretz Yisrael is a righteous gentile. Scripture adds a specific warning
for anyone who would desire to deride him, for he is even more humble-spirited than a
convert. Therefore, Scripture (Deuteronomy 23:17) issues a command with regard to him: "He
shall dwell with you, in your midst, in one of your cities that he desires. You shall not abuse
him." Abusing him refers even to verbal derision. Thus, a person who derides this convert
transgresses three negative commandments: "A person should not abuse his colleague"
(Leviticus 25:14), "Do not abuse a convert" (Exodus 22:20), and "You shall not abuse him." He
also transgresses the commandment: "Do not oppress him" (Exodus, Ibid.), as explained with
regard to the laws of ona'ah.
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30. Jerusalem Talmud Rosh Hashana 3:5
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(That freeing slaves is dependent on human action) came as Rabbi Shmuel bar Rav Yitzhak said:
“God spoke to Moses and to Aaron and commanded them for the Children of Israel...” On what
did God command them? On the passage of freeing slaves. It came as Rabbi Hila: Israel was only
punished on the passage of freeing slaves, as it is written: “In the seventh year each of you must
let go any fellow Hebrew...”

31. Korban HaEdah, Commentary to Jerusalem Talmud Rosh Hashanah 3:5
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It came. What Rabbi Shmuel said was like what Rabbi Hila taught, that Israel was not punished
because they left the land but because of freeing slaves, and why particularly freeing slaves?
Since it was the first commandment for them in Egypt and because of it they were redeemed
from Egypt.

As it is written: “In the seventh year...” Above it is written: “Thus said the LORD, the God of
Israel: | made a covenant with your fathers when | brought them out of the land of Egypt, the
house of bondage, saying: In the seventh year each of you must let go any fellow Hebrew...” A
difficulty: where do we find that a covenant was made by which they would be redeemed? It is

III

as Rabbi Shmuel said (regarding) “and commanded them for the Children of Israe
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32. Maimonides, Mishneh Torah, Slaves 9:8
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It is permissible to work a heathen slave relentlessly. Even though it is lawful, the quality of
benevolence and the paths of wisdom demand of a human being to be merciful and striving for
justice. One should not press his heavy yoke on his slave and torment him, but should give him
to eat and drink of everything. The sages of old were in the habit of sharing with the slave every
dish they ate, and they fed the cattle as well as the slaves before they themselves sat down to
eat. Is it not said: “As the eyes of slaves to the hand of their master, as the eyes of slaves to the
hand of their master, as the eyes of a female servant to the hand of her mistress” (Psalms 123:2)?
Nor should a master disgrace his servant by hand or by words; the biblical law surrendered them
to servitude, but not to disgrace (Niddah 47a). He should not madly scream at his servant, but
speak to him gently and listen to his complaints. So it is also explained in the good paths of Job,
in which he prided himself: “If | did despise the cause of my manservant, or of my maidservant,
when they contended with me...Did not He that made me in the womb make him? And did not
One fashion us in the womb” (Job 31:13, 15)? Cruelty is frequently to be found only among
heathen who worship idols. The progeny of our father Abraham, however, the people of Israel
upon whom God bestowed the goodness of the Torah, commanding them to keep the laws of
goodness, are merciful toward all creatures. So too, in speaking of the divine attributes, which
he has commanded us to imitate, the psalmist says: "His mercy is over all his works" (Psalm
145:9). Whoever is merciful will receive mercy, as it is written: "He will be merciful and
compassionate to you and multiply you" (Deuteronomy 13:18).
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33. Deuteronomy 5:12-15
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34. Exodus 23:12
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35. Exodus 6:13
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12 Observe the sabbath day and keep it holy, as
the LORD your God has commanded you.

13 Six days you shall labor and do all your work,

14 but the seventh day is a sabbath of the LORD
your God; you shall not do any work—you, your
son or your daughter, your male or female slave,
your ox or your ass, or any of your cattle, or the
stranger in your settlements, so that your male
and female slave may rest as you do.

15 Remember that you were a slave in the land
of Egypt and the LORD your God freed you from
there with a mighty hand and an outstretched
therefore the LORD your God has
commanded you to observe the sabbath day.

arm;

12 Six days you shall do your work, but on the
seventh day you shall cease from labor, in order
that your ox and your ass may rest, and that your
bondman and the stranger may be refreshed.

13 So the LORD spoke to both Moses and Aaron
in regard to the Israelites and Pharaoh king of
Egypt, instructing them to deliver the Israelites
from the land of Egypt.
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36. Exodus 12:29-36
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29 In the middle of the night the LORD struck
down all the first-born in the land of Egypt...

30 And Pharaoh arose in the night...

31 He summoned Moses and Aaron in the night
and said, “Up, depart from among my people,
you and the Israelites with you! Go, worship the
LORD as you said!

32 Take also your flocks and your herds, as you
said, and begone! And may you bring a blessing
upon me also!”

33 The Egyptians urged the people on, impatient
to have them leave the country, for they said,
“We shall all be dead.” ...

35 The Israelites had done Moses’ bidding and
borrowed from the Egyptians objects of silver
and gold, and clothing.

36 And the LORD had disposed the Egyptians
favorably toward the people, and they let them
have their request; thus they stripped the
Egyptians.
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IV. The Jewish Case for Reparations
37. Babylonian Talmud Sanhedrin 91a
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The Gemara relates: On another occasion, the people of Egypt came to judgment with the
Jewish people before Alexander of Macedon. The Egyptian people said to Alexander: It says in
the Torah: “And the Lord gave the people favor in the eyes of Egypt, and they lent them”
(Exodus 12:36). Give us the silver and gold that you took from us; you claimed that you were
borrowing it and you never returned it.

MINXY OX DITTIDION 7T JNNY NTRY TONY MY 2D NN DINOND RDOD 12 NP2 INN
1IN DONNXI 11729 NYNI NN ONY VIR DNIN NXIN N DX ONNXI NIV VPTN ONY 1IN
YNNRY YT TOM MW D

Geviha ben Pesisa said to the Sages: Give me permission and | will go and deliberate with them
before Alexander of Macedon. If they will defeat me, say to them: You have defeated an
ordinary person from among us, and until you overcome our Sages, it is no victory. And if | will
defeat them, say to them: The Torah of Moses, our teacher, defeated you, and attribute no
significance to me. The Sages gave him permission, and he went and deliberated with them.
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Geviha ben Pesisa said to them: From where are you citing proof that you are entitled to the
silver and gold? They said to him: From the Torah. Geviha ben Pesisa said to them: | too will cite
proof to you only from the Torah, as it is stated: “And the sojourning of the children of Israel,
who dwelt in Egypt, was four hundred and thirty years” (Exodus 12:40), during which they were
enslaved to Egypt, engaged in hard manual labor. Give us the wages for the work performed by
the 600,000 men above the age of twenty (see Exodus 12:37) whom you enslaved in Egypt for
four hundred and thirty years.

27



AT DN 1N O AYOY 1IT N 1IN D 1NN NIV IO 1IN PNTPIN DITTIVION N DN
NNINY 1N MPIVI JIWI 1117HID) MIVITT JIWI JPIITY INNDN TN NAIVN INND XY IPT2
NN YAV MY

Alexander of Macedon said to the people of Egypt: Provide Geviha ben Pesisa with a response
to his claims. They said to him: Give us time; give us three days to consider the matter. The
emperor gave them the requested time and they examined the matter and did not find a
response to the claims. Immediately, they abandoned their fields when they were sown and
their vineyards when they were planted, and fled. The Gemara adds: And that year was a
Sabbatical Year.

38. Deuteronomy 15:12-14
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39. Rabbeinu Bahya, Commentary to Exodus 11:2
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"let them each ask from their fellow Egyptian male, etc." This "request"” was not similar to a man
or a woman asking his or her respective neighbour for some tool on the understanding that after
he or she has finished using it it would be returned it to its owner. Here God's instructions were
to ask for the respective items as outright gifts. It was understood that God would make the
Egyptians feel well disposed toward the Israelites so that they would willingly comply with their
requests for such gifts. The last thing God had in mind was that the Israelites, at the very moment
when their redemption was at hand, would leave behind the impression that they had fooled
their neighbours and pretended that they would give back the items in question. According to
Jewish law whenever a servant is released from service after he has toiled for the agreed period
of time, he is entitled to receive a stake from his erstwhile master to enable him to start his
economic independence. This is spelled out in Deut. 15, 13-14: "but when you send him away
free, you shall not send him away empty-handed. Furnish him out of your flocks, your threshing
floor, and vat, with which the Lord has blessed you." If this law applies to treatment of a fellow
Jewish servant whose wages the master has paid six years in advance, how much more so were
the Jewish slaves in Egypt entitled to receive some silver trinkets in compensation for over 200
years of slavery for which no wages had ever been paid.
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40. Isaiah 66:18-19
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41. Midrash Vayikra, Ginzei Schechter
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Isaiah said: In the messianic period he who is light-skinned [germani] will take hold of the hand
of him who is dark-skinned [kushi] and the dark-skinned will take hold of the hand of the light-
skinned and arm in arm they will walk together.

42, Maimonides, Mishneh Torah, Laws of Kings and Wars 12:5
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At that time there will be no famines and no wars, no envy and no competition. For the Good will
be very pervasive. All the delicacies will be as readily available as is dust. The world will only be
engaged in knowing G-d. Then, there will be very wise people who will understand the deep,
sealed matters. They will then achieve knowledge of the Creator to as high a degree as humanly
possible, as it says, “For the Earth shall be filled of knowledge of the Lord, as the waters cover the
sea” (Isaiah 11:9).
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43, Jewish Multiracial Network, “Kaddish for Black Lives”

Creator of life, source of compassion. Your breath remains the source of our spirit, even as too
many of us cry out that we cannot breathe. Lovingly created in your image, the color of our bodies
has imperiled our lives.

Black lives are commodified yet devalued, imitated but feared, exhibited but not seen.

Black lives have been pursued by hatred, abandoned by indifference and betrayed by
complacency.

Black lives have been lost to the violence of the vigilante, the cruelty of the marketplace and the
silence of the comfortable.

We understand that Black lives are sacred, inherently valuable, and irreplaceable.

We know that to oppress the body of the human is to break the heart of the divine.

We yearn for the day when the bent will stand straight.

We pray that the hearts of our country will soften to the pain endured for centuries.

We will do the work to bind up the wounds, to heal the shattered hearts, to break the yoke of
oppression.

As the beauty of the heavens is revealed to us each day, may each day reveal to us the beauty of
our common humanity. Amen.

31



