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INTRODUCTION TO IGROT MOSHE FEINSTEIN 

Behold my book, most of which are 
answers to questions that I 
answered IMHO to those who 
sought my opinion. Even though it 
would be proper to avoid answering 
practical questions because Torah 
scholars who were great in erudition 
and fear of the LORD avoiding 
making such decisions  for fear 
that…they are not worthy of making 
decisions. 
 

 יתבשהש המ אוה ובורש הז ירפס הנה .1
 הכלה תורוהל ד"על הארנ היהש המ
  .יתעד עדיל וצרש ולאל השעמל

a. הרואכל היה יוארה ןמש ףאו 
  השעמל בישהלמ עונמל

b. םלוע ילודג ]1[ הברה ירהש 
 וענמנ ]2[ 'ה תאריבו הרותב
 'ר רמאממ םתארימ תורוהלמ
 הטוסב בר רמא אנוה ר"א אבא
 הז הליפה םיללח םיבר ב"כ ףד
 ,הרומו הארוהל עיגה אלש ח"ת

 הז היגורה לכ םימוצעו םג רמאש ףאו .2
  הרומ וניאו הארוהל עיגהש ח"ת

a. אבוה א"קער בתכ הז םעטמו 
 תובושתה רפסל וינב תמדקהב
 בישהל יתכרצוה רשא ידו ולש
 ללכב היהא לבש הגאדמ ילאושל
 הרומ וניאו הארוהל עיגהש ימ לכ
  ,םש ןייע

 םגש רחאמ אוה וענמנש ולא מ"מ
 תורוהל הרומה ךירצ התע

 ךירצ היהש ומכ ןידה תותימאכ
 'רו אנוה ברו בר ימיב תורוהל

 .אבא
 

 
 
In his son’s introduction to R. Aqiva 
Eiger’s responsa, we must also 
avoid the situation of one who is 
worthy to answer questions but out 
of fear or modesty does not take 
questions. 
 
In any case, the teacher  [=of the 
practical law]   must rule according 
to the true law.  
The decisors of the generation, to 
be recognized as the only worthy 
decisors, and only they, being part 
of the generation, may rule for the 
generation. We are unable to 
acquire masters like earlier [and 
better] times. 
 
It is not possible [=permissible due 
to  ,for  later generations [ תורודב תדירי 
but those who in our  time have this 
office/franchise. This category of 
“reaching the competency to teach 
halakhic ruling” was proclaimed by 
R. Eiger. This argument is circular; 
the authority to issue apodictic 
rulings, was made by the apodictic 
proclamation of R. Eiger. 

 
 תרחא הדמ אוה רוד לכב יאדוש ףא ןכל .3

  הארוהל ועיגה בישחהל
a. ךייש הז רוד ימכח קר ירהש 

 יויצה אוה םהילעו התע ורויש
  ,םרודל תורוהל
 
 

b. תורודב גישהל רשפא יא אהד 
 תורודכ הארוה ירומ םינורחאה
  ,םינושארה

c. ח"ת הז םרמאמ תנווכ כ"עבו 
  ,הארוהל עיגהש
 הארוהל ועיגהש ולא לע קר וניא
 ולא לע ףא אלא ,אקוד םנמזב
 ולא תורודב הארוהל ועיגהש
 הרוהדכ תורוהל םיבייוחמש
  ,א"קער
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It is recorded … that the judges  know whom 

they are judging, before W/whom [God and 

the litigants] and before they [the judges] will 

have to give account. Should the judge say 

‘why do have to involve myself with this pain 

[in the neck]? Rashi  explains on the passage 

that the “matter of judgment” is “with you,” 

i.e. the judge may only see through/with his 

own eyes, Rashi glosses  The judge only sees 

through  his own eyes, that the judge ought 

not recuse himself  out of fear he  might issue 

a faulty decision, as  the law accepts  the best 

human efforts to arrive at judicial truth. If the 

judge arrives at his best effort to discover the 

truth,  he [by protocol women do not function 

as religious judicial officers] is not held to 

account. [The ame immunity is given to MD’s 

in Jewish law.] 

According to the Aggada at Menahot 29, 

Moses finds God connecting crowns to the  

Torah’s letters.  God is limited by the human 

court, which is authorized to interpret the 

Torah.   IOW the law according to R. Feinstein 

is indeterminate. 

The poseq is a virtual oracle. God surrenders 

to the intuition of the great sage. 

However, the power to legislate by deriving 

law through Midrash Halakhah resides NOT in 

the charisma of R. Aqiva, but resides in the 

institution of the Halakhic Supreme Court only 

when sitting in session. Ergo, the godol ha-

dor convinces but not cerces 

  

R. Moshe asks, regarding Menahot 29, 

  רמאש רחא 'ו ףד ןירדהנסב ןכ שרופמ
a. ןה ימ תא ןיעדוי םיניידה והיו 

 ימו ןינד ןה ימ ינפלו ןינד
  ,ןהמ ערפיל דיתע

b. יל המ ןיידה רמאי אמש 
  הזה רעצב

c. שנעיא העטא םאש י"שרפו, 
 טפשמה רבדב םכמעו ל"ת
 ויניעש המ אלא ןיידל ול ןיא
  תואור

d. אריל ןיידל ול ןיאד י"שרפו 
 אלא ןידה ןמ ומצע עונמלו
 ןודיל תואור ויניעש מ"פל
 וקbyדצל איצוהל ןיוכתיו
 ןייע ,שנעי אל בושו ותימאלו

  ,םש
e. הארוהל תמאה והזד ותנווכו 

 תורוהלו קקדזהל בייוחמש
 .שממ תמאה וניאש ףא ןודלו

f.   אתיאש המ יתראיב הזבו 
  ט"כ ףד תוחנמב

i. בר רמא הדוהי ר"א 
 השמ הלעש העשב
  םורמל

ii. בשויש ה"בקהל ואצמ 
 םירתכ רשוקו
  תויתואל

iii. ימ ע"שבר וינפל רמא 
 ?ךדי לע בכעמ

iv. שי דחא םדא ול רמא 
 ומש ףסוי ןב אביקעו

 לכ לע שורדל דיתעש
 ןילית ןילית ץוקו ץוק
  ,תוכלה לש

v. ןבומ אל הרואכלש 
 .רמאש םירתכ ןושל

vi. תנתינ השרד  חוכ 
 בר אל ,לודגה ד"בל
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“who is restraining God?”  The word “restrain” 

seems to be inappropriate! 

 

 

 

 

By means of Midrash Halakhah God the 

Lawgiver authorizes mortals to generate 

divine law. [see Isaiah 2:3] 

 

The indeterminacy,  i.e. the Divinely 

authorized gaps in the law legitimates the 

subjectively that is given to the human jurist.   

The great sage applies divinely inspired 

intuition to understand and apply God’s word 

and will. Maimonides assigns this power to 

Bet Din ha-Gadol, Rav Moshe to the great 

sage. 

………………………………………………………………. 
 

 לודג ארקנש דחא
  .רודה

g. ימ השמ תלאש השק דועו 
  ,בכעמ

i. המד ,הזב ותנווכ המ 
 התא המל י"שרפש
 םהילע ףיסוהל ךירצ
 בכעמ ןושלל ךייש ןיא
 ךייש היה םא ףאד
 בכעמ תויהל לוכיבכ
  ?הז ול המל השקי

ii. תושקהל ותנווכ םאו 
 שוריפב בתכ אל המל
 הזב וצורית ןבומ אל
 לש ןילית שורדי ע"רש
  .תוכלה

iii. המ יפל=[ מ"פל לבא[ 
 ןושל קיודמ יתראבש
 אצמנש םירתכ
 תא השע ת"ישהש
 הרותה תויתוא
 השעיש ונייה םיכלמל
 אתלמ המדיו םכחה
 ןידה קוספיו אתלמל
 םעט ותנבה יפכ
 ,הרותבש תויתואה
 תיביקיבוס הכרעה

h.  יפכ ושעי תקולחמ היהיש 
 ףא הרותה ימכח בור תנבה
 ונווכתנ אלש רשפאש
 ה"בה תעד היה אלו תמאהל
 הרותה תא ןתנ ה"בקהד ,ןכ
 וניביש יפכ ושעיש לארשיל
 פ"עב רוסמה תאו בותכה תא
 אל רתויו םתנבה יפל יניסב
 תיב ת"ישה עירכי אלו שרפי
 םימשב אלש הרותה בקעי

 הלחתמ םיכסה אלא איה
 הרותה ימכח שוריפו תנבהל
 םה הרותה תויתואש אצמנו
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 המ יפכ ןישועש םיכלמ
 ימכחל הרותהמ עמשמש
 . הרותה

 
The Legal Thought of Rabbi Feinstein 

1. The Range of R. Feinstein’s Pluralism 
a. Non-Orthodox non-compliance to letter  of the positive   law/norm/statute 

i. Lay people OK 
ii. Clergy are heretics—don’t answer their berachot  

b. Accepts Orthodox deviation”: realism of acceptable sins 
i. Dancing and clapping on holy days—the gedolim approved 

ii. Smoking not forbidden: Gedolim smoke 
iii. Rabbi Henkin’s eruv 
iv. Taught  in Yiddish 

1. Sifre Deut., 46 ודמל מושדוקה ןושלב רבדמ  ויבא רבדל ליחתמ  קוניתהש  
  הרות

הרוסמ .2  
c. When R. Feinstein does not accept Orthodox deviations 

i. He forbids  
1. Board of rabbis membership 
2. Work for or be hired  by non-Orthodox institution 

ii. Using transistor mike Shabbat and  Yom Tov because gedolim said so                         
iii. but accepts Rabbi Gershfield’s JTS Conservative get. He knows the letter of the  

Law  and takes  it seriously: [a] clapping Shabbat [b] smoking  cigarettes [c] 
Jacob Tam’s eruv. These are leniencies against Oral Torah norm that he neither 
condemns nor confirm 

iv. authority resides in the charisma of the great rabbi gavra more than  the heftsa 
of the sacred text          

2. Women’s  and gender issues 
a. Shaking hands  with women [note that his syntax  that women are “:othef.? 

i. Subway and bus close contact OK 
ii. Accepts fact that some Orthodox rabbis do shake hands with women 

iii. “Hard to permit” intergender hand shaking  
1. R. Feinstein realizes there is no violation 
2. But the negi’ah taboo is an accepted culture  

iv. Canon 
1. Jacob kissed Rahel 
2. Shemuel: OK if innocent 
3. Rav Aha danced with woman on shoulders—not a waltz 
4. Innocent touching of non-spouse nidda  was NEVER forbidden in oral 

Torah canonical library רעי אלו םיבוד אל . 
b. Women doing mitsvot 

i. Condemns Feminism as an attack on Torah 
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1. bHullin 2a’E 
a. Anyone may slaughter , including  women 

i. Shach: we haven’t seen it done 
ii. Rem’a”:  slaughterers are leaders.  

iii. Based on Deuteronomy 17:15  You [“may,” Abarnanel; 
“must,” Rambam]  appoint a King , Sifri  Deut. 157 
derives that a women may not  be  a king or leader  

b. The “tradition” of the  Oral Torah is permissive 
i. We do not enforce the Sifre Deut.46, that requires 

Hebrew speaking 
ii. Alexandre Salomne was a rabbinically approved  female  

monarch 
iii. M’Eduyyot 2:2 היאר וניא וניאר אל  

2. The Law forbds : 
a. Appointing a king, not electing one 
b. Since the godol is divinely inspired and guided, questionin with 

sources is a denial of godol’s greatness,  intuition,  office, and 
ability to read Gopd’s mind 

 

ii. Tsitist and Lulav 
1. Rambam,  Tsitsit 3:9  -- women may do lulav AND tsitit, with 

commandment beracha for neither.  
2. Rem’a and  R. Feinstein follows Rema’s ruling. But  not ln glatt meat, 

men’s head coverng i.e.  the kippah/yarmulke 
iii. Nahat  ru’ah:  

1. Women have the right  to observe male rites. 
השועו הווצמ וניאשמ השועו הווצמ לודג .2  
3. Rem’a’s, and R. Feinstein’s outlawing women’s right is  a change in the 

Masorah 
4. R.  Herschel Schachter  says “Jewish law does change.  When  done by 

the  Orthodox, it is called hiddush; when done by non-Orthodoxm  it is 
called “Reform.” 

c. bKetubbot  no Halakhically mandated social rols  --  :חנ  השוע יניאו תנוזינ יניא  
d. Torah study 

i. May women learn  Oral Torah?  Asked  by  R. Elya Svei 
ii. תולפת  הדמול הרות התב דמלמה לכ ]א[ כ הטוס  

1. Syntax  0f  disapproval 
2. Not stated as a norm 
3. Tosefta:  tBerachot  2:12 
4. R. Feinstein cites  Tosefta which claims women have no obligation in 

Miqra Meilla,  but not this  Tosefta, 
e. Women’s wigs are allllowed  

i. R. Moshe Tendler: the badge of the orthodox woman 
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ii. but bShabbat 64b  רצחב הרוסא תירכונ האפ  
iii. See https://www.kikar.co.il/386643.html for Rabbi Yosef 

3. Outside culture and influences 
a. R. Feinstein says his Torah is pure—no outside influences UPON 
b. What pattern emerges  from connecting the dots of  his positions? 

i. Abortion  
1. Akin to murder 
2. Canon Ex 21:23 and bArachin  7a-b  property  

ii. Thanksgiving: 
1. We should not  be observing other cultures 
2. Darkei ha-emori  now meta halakhah 

iii. The Great  rabbis must  be respected  by being  obeyed 
1. They alone have right to Narrative/Aggadah/theology 
2. Rambam: defined by most  logical  read  of canon 

iv. Stress  on   maintaining traditional beliefs, t0 be taught in yeshiva 
1. This is not traditional 
2. Catechesis  

 
4. Legal philosophy 

a. Weber 
i. Tradition 

ii. Charisma 
iii. reason 

b. Rabbinic Authority of the Orthodox Rov 
i. The official religion 

  הרוי הרוי .1
הארוהל עיגמ .2  
3. YU’s  ordination says הרוי הרוי  and הארוהל עיגה  
4. The local Rov is mara de-atra: master of the jurisdiction 
5. A peseq is valid if and only if consistent with Talmud of Ravina I and Rav 

Ashi 
ii. The real religion  

1. Rov is not really mara de-atra  
2. Gedolom are the real authority 
3. Local rabbi’s authority is secondary to theirs—apostolic 
4. Gedolim: 

a. Determine  what is  
i. binding  sociology, Social engineering- 

ii. define ethos  of Orthodoxy 
iii. obligatory ideological narratie 

b. are  virtual  bet din ha-Gadol 
5. do not  have to follow  letter of law because law no longer resides in the  

heftsa of canon but in the gavra  of the charismatic person 
6. *Godol’s authority: 
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a. Sounds  like legal positivism 
b. Legal Realism:   

i. imperfect world requires flexibility  
ii. the godol has Yir’at  Shamayim which renders hom  

virtually infallible,  because Torah knowledge  is not 
enough. 

iii. We determine the law by deferring to the charismatic 
iv. Godol not subject to review because he possesses  the 

literary culture  nmindset to rad the mind o Gof. See 
Deut. 13:1-6s 

7. Orthodoxy  requires the culture shell called “Jewishness,” Yiddishkeit 
iii. Since the godol has learning, we must defer to his subjective intuition  

 


